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The experience of communism, as it hased out in practice, forces radicals
to reconsider what we have in mind when speak offisocial revolution. We can no
longerevade the questidiwhat do you meahy communism@with the glib response
thatthe nature of the future mode of social existewdebe molded by revolutionary
praxis. For revolutionary praxis is conducteyl conscious people, and inevitaldy
part of ths consciousness is a conceptiohthe postrevolutionary society. by
firevolutioro we indeed mean a completestructuring of social existence, even a
transformation in the nature of humans, Waeto have a clear idea of our eventual
social purposeral we have to make cle#ine possibilities and direction of human
change. We also have to appeal to peopleéhe basis of the justice of our purpdfse
we want their comradeship in the collectsteuggle against the existing modeliée.
Yet this visionof the future communisnis exactly the weakest component tbhe
evolving Marxist science and politicSilence allows people to assume that the
existing forms of communism are what we intewtien for most of us they bear little
resemblance to the altetiva society wehave in mind.

How can the eventual communism be effectivdiigcussed? The construction
of models offideab societies has a promineptace in the anarchist and utopian
socialisttradition (Berneri, 1950) This literature is not devoicf ideag although most
utopias warranEngel severe criticismgEngels, 1892)Projectionsof the eventual
nature of communism have &void makingexactspecifications of howhings should
bei this is idle and arrogaspeculation. Also, such projeati® have tdoe made out of
the dynamic of the decay ekisting societies: that is, communism vétherge from a

! Reprinted with permission from Richard Peet.
% For example Morris (1891).
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capitalism collapsing from thdevelopment of a set of contradictions particutaea
certainfistag® of history.But more importantly, what kthof analysiscan be used to
justify a particular form ofalternative society? Inevitably the mode jostification
must consist of relating th@roposed societal form to a conceptiorhafanfinature.
Humanfinature is not meanto refer to a set of athutes which can bepecified in
exact detail and remain fixealer time. The term instead refers tgraup of general
tendencies in human characteristidsich necessarily arise out of environmeraatl
social relationships whickupport the continued estence of life.These tendencies are
expressed differently alifferent times and in various places, libhey do exist as
definable, general characteristiCBhe construction of a conception obmmunism
must therefore proceed by isolatitigese tendencse then projecting them into a
societal form in the context of a particuldynamic of events in the decline of an
existingsocial formation.

Attempts to do something like this haugeen made in the two main
revolutionarytraditions: Anarchism and Marxismspecificallyby their main theorists
Kropotkin and Marx.Although using vastly different philosophicaiodes, the two
reached conclusions which ainilar in certain aspects. At least, thieilarities are
sufficient to hold forth the@rospect of the eantual development of a synthetorm of
radicalism: an anarchmarxismdedicated to achieving the communist basiBwhan
liberation.

Kropotkin

Kropotkin conception of human nature @erived from his empirical
investigations intdhe evolution oftie natural world. Thes@&mpiricab investigations
were, however, conductathder a certain philosophical purpos@r Kropotkin, the
vital need of modern societg for fia new, realistic moral sciencéounded on an
ethical system which not onlgffers anexplanation of the origins of thémoral
instincd but also provides a criteridior judging it, for advising where thamstinct
leads. Where can this systemfband?

If the study of Nature has yieldebe elements of a philosophy which
embraces thefk of the Cosmos, thevolution of living beings, the laws
of physical activity, and the developmaitsociety, it must also be able
to give us the rational origin artide sources of the moral feelingsd it
must be able to show us whéie the forceghat are able televate the
m%ral feeling to an alwaygreater height and purity (Kropotkin, 1947,
5).

3 For a discussion see Galois (1976).
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But nature does not immediately appear tocharacterized by thégood and the
fimorab and at once Kropotkin was faced by the comrmerpretation & Darwin i
that naturewas a battlefield on which there was an incessamiggle for life, an
exterminationof the weak by the strongevil was theonly lesson which man could
get fromNatured ( Kr opot kin, 1947, 12)

Kropotkinds Conception of Human Natur

In response, Kropotkin argued tHaarwin had indicated another set of facts
parallel to those of mutual struggle: tfects of mutual support within the species,
more important than struggle because tloéir significance for the welfare and
maintenanceof the species. Kropotkin himsethen developed, through empirical
researchthe principle of mutual aid as the primdagctor in the progressive evolution
of boththe animal species and the human race.

In the animal world, he argued, thast majorityof species live in societiesd
find, in association, the best means the struggle against unfavorable natural
conditions. Those animal species in whiotividual struggle has been reduced to its
narrowest limits, and the practice of mutaéd attaired the greatest development, are
invariably the most numerous, the mgsbsperous, and the most open to further
progress.fiThe mutual protection which isbtained in this case, the possibility of
attaining old age and of accumulating experietite,highe intellectual development
and the further growth of sociable habggcure the maintenance of the species, its
extension, and its further progressive evolution ( Kr o p ot k i. klytual ki@ 1 0 ,
has thus becomepermanent instinct (as deeply seatethasnstinct of maternal love)
which is alwaysat work in all social animals, and especiatiyarf. Kropotkin
conceived of the historgf mankind as the evolution of the tendencyorganize life
on the basis of mutual aifirst within the tribe, then inhie village community, later in
the medieval city. Eveander capitalism, the mutual aid tendemeynot be broken
it reappears in an infinitpf associations embracing all aspeatdife. In mutual aid,
Kropotkin thus foundhe origin offithose feeling®of benevolencend of that partial
identification of the individualvith the group which are the startwpgint of all the
higher ethical feelingdt is upon this foundation that the highsgnse of justice, or
equity, is developedas well as that whichit is customary to calselfs acr i f i ¢
(Kropotkin, 1947, 16).

In the Kropotkin conception, humandearited from their animal predecessors
theinstinctof cooperative altruism: they amaturally socialanimals. In fact he argues
further that human l@ is impossible without the intensity and variety of sensations

“Edi t or Atdhe time this article was written, sexist language of this kind was common.
We decided not to correct the original use of language to ensure that the text remains readable.
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provided by social lifePhysical, intellectualand moral progress depends on the level
to which sociality is developed:

... the practice of mutual aid and iwiccessive developments have
createdthe very conditions of society life hich man was enabled to
develop hisarts, knowledge, and intelligence; the periods when
institutions based orthe mutualaid tendency took theimgreatest
development were also thgeriods of the greatest qgress inarts,
industry, and science (Kropotkin, 1910, 296).

Yet humans are also competitive individuastempting to gain personal or
castesuperiority. They havelso inherited feelingswhich induce them to subdue
others, tautilize them for theiown, individual endsThe two sets of feelings struggle
betweenthemselves, resulting in societies characterizgdooth cooperativism and
competitivism,in societies dominantly cooperative with sogmnpetitive aspectsr
societies dominantlgompetitive yé dependent on cooperatidil.he struggle between
those forces make, ifact, the substance of histary ( Kr opot ki Andthel 9 10
principle problem of ethics is to help mankifidd the solution for this fundamental
contradiction. It is only throughstablishinga certain harmony between the individual
and all others that an approach to a compiitevill be possible.

Anarchist Communism

Kropotkin places great emphasis on tlée of ideas in the generation of
revolution:

There are periods in ¢hlife of humansociety when revolution becomes
an imperativenecessity, when it proclaims itsel$ inevitable. New ideas
germinate everywherasgeking to force their way intihe light,to find
an application in lifejeverywhere they are opposed by thertia of
those whose interest it is toaintain the old order; they suffocatethe
stifing atmosphere of prejudicand traditions.. The conflict between
newideas and old traditions flames upewery class of society, in every
possibleenvironment,in the very bosom of thé&amily ... Those who
long for thetriumph of justice, those who wouldut new ideas into
practice, aresoon forced to recognize that thealization of their
generous, humanitariaand regenerating ideas cannake place in a
socety thusconstituted; they perceive the necessitya revolutionary
whirlwind which will sweep away all this rottennesgyvive sluggish
hearts withits breath, and bring to mankind thstirit of devotion, self
denial, ancheroism without which societyris through degradation and
vileness intacomplete disintegration (Kropotkin, 1970a;36).
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However, revolutionary ideas find acceptabegause the economic and social
structureof capitalism is already disintegrating frdime competitiveness which des

it:

Human society is seen to be splittingpre and more into two hostile
camps,and at the same time to be subdividintp thousands of small
groupswaging merciless war against eaather. Weary of these wars,
weary of the miseries they cause, societyshes to seek a new

organization; itclamours daily for a completemodelingof the system
of property ownershippf production, of exchange arall economic

relations which springrom it (Kropotkin, 1970a, 36).

There is an incessant call for refornet gverything cannot be reformed at oncetfos
would mean, in effect, revolutiorlence the various government bodies initiate
series of half measures that satisfy nobddlyevolutionary situation arise3hrough
their activity the reformists areansformed into revolutionaries, by th&kample the
masses are inflamed A By whichtconpel general attention, the new ideaps

into peoplé minds and wins converts it awakens the spirit of revalt

(Kropot

1970a, 40) The state and the iof class respond withiolent repression and finally
fithe revolutionbreaks out, the more terrible as theeceding struggles are bitber
(Kropotkin, 1970a, 41)In therevolution, the party which has been most effective
putting its ideas into practicevhich has showiiithe most spirit and daringwill be

listened to, while purely theoreticadrties will be pushed aside.

On what basis is anarchism proposed the foundation of the post

revolutionarysociety?

As to the method followed by the anardhiBinker, it entirely differs
from that followed by the utopists. The anarchishker does not resort
to metaphysicalconceptions (liketatural rightsi the @uties of the
Staté) and so on) to establish what are, in higpinion, the best
conditions fo realizingthe greatest happiness of humankig follows,
on the contrary, the courstaced by the modern philosophy of
evolution.He studies human society assinow and was in the pasind
without either endowing humanity as a whole, separate idividuals,
with superiorqualities which they do not possess,rerely considers
society as an aggregatiohorganisms trying to find out tHeest ways of
combining the wants of thadividual with those of cooperation fthne

welfare of the species. Hstudiessociety and tries to discover its
tendencies,past and present, its growingeeds, intellectual and
economic, andn his ideal he merely points out mhich direction
evolution goes. Helistinguishes between the real waatsl tendencies
of human ggregations andthe accidents (want of knowledge,
migrations, wars, conquests) which have preventédse tendencies
from being satisfiedAnd he concludes that the twaoost prominent,
although often unconsciousendencies throughout our histohave

158



Richard Peet

been first, a tendency towards integratitadpor for the productionf all
riches in common, so as finally to rendermpossible to discriminate
the part of the common production due to teparate individual; and
second, a tendendgpwards the fullest fidom ofthe individual in the
prosecution ofall aims, beneficial both for himse#nd for society at
large. The ideal ofthe anarchist is thus a mere summupof what he
considers to be the neghase of evolutionlt is no longer amatter of
faith; it is a matter foscientific discussion (Kropotkin, 1970b, 47).

Kropotkin sees a growing popular criticism thre one hand of the increasing division

of society into two classes leading to demahbgshe working clas$or their share of

total production;and on the other handithe veryfunctions of government and the
State, aslso their relations to the individualere submitted to a sharper and deeper
criticismo ( Kr op ot ki.nThe crtiQué @fbthe Stat® Jncludeentralized,
socialist government$t has become obvious thid further advancm social life does

not lie in the directiorof af ur t her ¢ on c e n thut ;mthe drectiomdf p o
decentralization, both territorid nd f uncti onal 0 ( Aharchisrot K i
recognizesthe jugice of both of these tendencieg®mward economic and political
freedom,seeing them as different manifestatiaighe same need for equality which
constituteshe very essence of historical strugdtethus proposes a system based on
free agreement andree cooperation, without sacrificinghe autonomy of the
individual to theall pervadng interference of the Statewhat Kropotkin calledifree
communisno

In The Conquest of Breadnd Fields, Factories and Workshop&opotkin
provides adetailedpicture of the anarchist society which he saw emerging from the
revolutionary process operating around the turn of ttentury (Kropotkin, 1913;
1901). He envisaged the development a decentralized, worker seffanaged
productionsystem, founded on an intemsimechanized agriculture witfworkshops,
foundries and factories ithin the reaclof the fields.A variety of occupationsgnd
a variety of skill arising therefrompoth working together for a common ainthese
are the true forces of proge® ( Kking pOt3t 262) Property would be held in
common with itsproduct distributed according to need. Eagmmune would be
basically self sufficientthat exchange which does take place wouldragle on the
basis of agreements between commumatiuction uns. In such a systethere would
be no need for a State. The objectto produce a communal system whallows
maximum freedom for the developmaesitindividual intelligence and inventiveness.
For.

A revolution is more than a merhange of the prevailingolitical
system. It implies the awakeniio§ human intelligence, the increasiof

the inventive spirit tenfolda hundred fold; it is the dawn of rew
scienceé It is a revolution inthe minds of men, as deep and deeper
still, than in their institutios (Kropotkin, 1913, 265
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Sucha system, Kropotkin argues, is in accavith the findings of evolutionist
philosophy:that the struggle for existence must be concenadn its restricted sense
of astruggle between individuals for the meafsubsisénce, but in its wider sense of
adaption of all individuals of the specisthe best conditions for collective survival
as well as foriithe greatest possibleum of life and happiness for each aad | 0
(Kropotkin, 1970b, 53).

Marx

Marx evolved his corgption of humamature, and his vision of communist
society, within the philosophical context of dialecticatateriaism. From Hegébs
Phenomenology of MindMarx derived the view that realitis not an external,
objective datum, but ishaped by man thrgh consciousness. Howeverhile Hegel
assumed that objects whialppear to exist outside consciousness artherend, only
a phenomenal expression ofMarx accepted the existence of an independatural
substratum on which conscious magats. As he interacts with nature, as he alters
nature in the production of his lifepan makes himself and shapes his relatioitis
other human beings. The productionlié# involves a twofold relationfion theone
hand as a natural, on the other aaial relaibn i social in the sense thatdenotes
the cooperation of several individualsp matter under what conditions, what
manner and to what erél Consciousnesss, therefore, from the very beginning a
social product, and remains so long asthexistatal | 6 ( Mar x and- Eng
44). The basis of the mamatureinteraction is thamansatisfies hisieeds through his
contact with nature; thiact creates new needs, as well as the possibifdretheir
satisfaction. The nevandingdialectical pursit of the creationand satisfaction of
needs constitutes sociaistoricaldevelopment (Avineri, 1968, 663).

Mar x6s Concept of Human Natur e

Yet while man constantly makes, and remaké&sself in interaction with
externalnature, and while differemtnen interact withdifferent natures in different
places, therés basic structure to the maature relatiorwhich is common to all at all
times. Theras, as Ollmar(1971, 756) argues, a Marxian conceptiof human nature
in generdl. This conceptioris erected as follows.

*Edi tnote:$hé sexistlangg e t ha't a p p e ash textsiisnusudip & madter & n g | |
translation of the German termensch which includes men and women but which is, grammatically,
nevertheless male.

®Marx6s fAsubject matter is not simply socie
labor, vale, commodity, etc., are all grasped as relations, containing in themselves, as integral elements
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Every human possesses certain needgpamers, some of which afaturabd
(sharedwith every living entity) and soméspecies (particular to humans). Need
refers to thedesire one feels for something externathe individual andusually not
immediatelyavailable, while powers are changing abilittessed to fulfill needs. As a
part of nature, man has physical needs for objeetpuired to keep him alive and
functioning. He exercises his natural powers (labors, eatind sex) to dlfill these
needs. Bubsa species apart from other animals, man purkigsactivities in a way
that could onlybe done by human beings: that ii;ee, conscious activity is the
species charactaf human beings ( Mar x , . Na®ufl3ppwers 8stdh the
framework in which life goes orgpecies powers express the particular lohdife
man carries on inside this framewdlIman, 1971, 756).

The relations between m@npowers andhe world are the work of three
interconnectegbrocesses: perpgon, the immediate contaotan achieves with nature
through his senses; orientation, how things are perceil assessed; and
appropriation, the use tipowers make of objects to fulfill a purpose.appropriation,
humans make any objecpart of thenselves: if the appropriatias a significant one,
it may enhance mde relationswith the external world the next timaround.
Furthermore, one power frequentgacts on others making possible new achievements
by these. Thus all mé&m powers movdorward together, as a whole whose parts
cumulatively interact. The degree to whidhis happens depends on the stage of
developmentwhich the society has reached. Rdrx, only communism makes
possible the completenfolding of the humanfpotentiab ( Ol B7h&8705). 1

In the autogenesis of man, activity (especigipductive activity) plays the
fundamentatole:

The workprocessé is human action witla view to the production of
usevalues,appropriation of natural substancesitonan requirements; it
is the necessargondition for effecting exchangd matter between man
and Nature;it is the everlasting Natwienposedcondition of human
existence,and therefore is independeat every social phase of that
existence, or rather, commonewery such phagdlarx, 1961, 1831).

For Marx, productive activitys marts life activity, the life of thespecies. linvolves
action by maés combined powers anid extends the boundaries in nature for the
fulfillment of these powerdiBy thus actingon the external wrld and changing ithe
at the same time changes lo&n nature.He develops his slumbering powers and

of what they are, those parts with which we t
Humans, in the relational view, are immersed in a set afdctiens, influenced in their development by

the totality of these relations (society), as individuals accumulating characteristics from their particular
version of the whole. And the whole is constantly in motion. Each social factor is internally telased

own part and future forms, as well as to the part and future forms of surrounding factors (Ollman, 1971,
12-42).
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compelsthem to act in obedience to ldayo ( Ma r x , . Pra@lgtion is dls@d the
area oflife where mas social character emerga®st clearly. fl productive activity is
to succeed in satisfying mé basic needs, must involve a division of labor, a
cooperationwith others, a dependence on thecial whole. Man makes himself
through theact of production in the context of a web afoperative rations with
others. He isiecessarily a social animal.

Marx then projects this argument intovigion of what man can become under
communismAll manés efforts, products, thoughéd emotions relate him to others.
In  communism such ties between peoplerea strengthenedto the point of
transformation. Needr enjoyment lose their egotistical charac&ommunist man
thus has a working conceptiai self as an extension of othelithin this net of
social relations, the individualndertakes free conscioysoductive activity (flife
engendering life). Work which is willed, purposive, physically amdentally flexible,
concentrated and sociekpresses what man is and developscapacities not only to
work but in the othespheres of life as well. Undermonunismman can assert his true
individuality T that is, he may reach the height of p@avers and needs, in cooperation
with hisfellows andappropriating all of nate (Averneri, 1968, 6895, 22039).

Communism

For Marx, the exact nature of the ewslt communist society will be
determined bythe specific conditions under which it established. Communism
emerges out of aapitalism collapsing from the effects itd internal contradictions;
but capitalismdoes not disappear suddenly, or complet®yhe replaced by a social
formation alreadyperfectly formed. Hence the earljcrude communisnd must
developfieconomically, morallyand intellectually, still stamped with thérthmarks of
the old society from whoseombit emerged ( Mar x , '. Id Sadticular edtly )
communist man will not be able to escape compldteiy the effects of the property
relationsand necessarily materialistic valuelscapitalism. It is true that under crude
communism, socialization of the means of productilaices the wnership of poperty
into the hands of the State, and that surpWaue is diverted into economic
developmentand social services. But wages are paiccording to the labor
contributed, hence inequalibased on differential productivifyvhat Marx calledthe
principle of fbourgeois rightd) remains. And an incomplete emancipation
consciousness from domination by ghreducts of labor makes it ailgar, philistine
and materialistic communisnilmmediatephysical possession seems to it the unique
goal oflife and existenae ( Mar x, . 1963, 153)

On the transition to communism and the comi
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This is, however, only a transitophase in the passage to true communism.
Marx does not discuss the dialectics of the dissolubérthe crude form and the
emergencef true communism. But, in the context ofliscussion on ownership of the
means of productiorand the distribution of the sociagroduct, Marx typically
concentrates on @ansformation of the labor process as key to a more general
social revolution (ta new, higher level of communism):

In a hicher phase of communist societygfter the enslaving
subordination ofndividuals under division of labouand therewith also
the antithesis betweemental and physical labour, haanished; after
labour has ceased b@ a means of life and has becomelitthe primary

necessity of lifeafter the productive forces have alsoreased with the
all-round developmentf the individual, and all thesprings of ce

operative wealth flonmore abundantlyf only then can thenarrow

horizon of bourgeois right belly left behind and society inscrilan its

banners: from each according his ability, to each according tus

needs (Marx, 1947, 2B7)3

True communism thus involves eventually abolishihg division of labour in the
sense okach person being fordento a particularexclusive sphere of activity. [fhe
German IdeologyMarxé discussion of labor undeommunism describes a society in
which individuals are involved in a number of differerkinds of production,
developing a diversability and knowedge, including the rmtegration of the
development of mental anghysical attributes (Marx and Engels, 1976, 4his is
made possibléy a high level of social productionsing a sophisticated technology.
But thekey to the reconstruction of life ontrol over the labor process, the process
by whichlife produces life’ With production and thproducts of labor (including new
means ofproduction) under social control, the alienafedns of life can be stripped
away, andhe process of reconstruagimeal socialife, in harmony with nature, may
be begun:

The positive supersession of privgimpery, asthe appropriation of
humanlife, is, therefore, the positive supersessibrall alienation and
the returnof man from religon, the family,the sate, etc. to hisluman
i.e. social life ... thesocial chaacteris the universal character of the
whole movement;as society itself producesman as man so it is
producedby him. Activity and mind are social in their conteas well as
in their origins; they are social activity and social mid. The human
significance of natur@nly exiss for social man, becausenly in this

8 Note that this was not written by theyoungMarmt i n 1875 towards the

Editorsoé note: The origin@dptalt eXol cme@tdaj np. &
it does not reference this footnote in the text.
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caseis nature @ondwith othermen the basis of his existence for others
and of their existence for hin@nly then isnature thebasisof his own
human experience and a vital elemteof human reality. Thenatural
existenceof man has here become higmanexistence and nature itself
hasbecome human for him. Thg®ciety is the accomplished unioh
with nature, the veritableesurection of nature, the realizethturalism
of man and the realizddumanism of nre (Marx, 1963, 15457).

In such a context, freed from relatiocisaracterized by mere possessiivan
appropriateshis manifold being in an alhclusive way, and thus aa whole mao
(Marx, 1963, 159)The supersession of private property, tekease frontiuniversal
exploitation ofhuman communal lif@allows:

The completeemancipationof all human qualities and senses. Itsisch an
emancipation because thegealities and senses, have becommeman from the
subjective as welas the objective point of view.he eye has becomehamaneye
when itsobjecthas become Auman social objectcreated byman and destined for
him. Thesenses have, therefore, becadirectly theoreticians in practic&hey relate
themselves to the thingr the sake of the thing, but thieing in itself is anobjective
humanrelation to itself and tonan, and vice versa. Need and enjoyntevie thus lost
their egotisticcharacter and nature $last its mereutility by the facthat its utilization
has becomaumanutilization.

Similarly, the senses and mind$ other men have become my own
appropriation. Thusbesides these direct organs,social organs are
corstituted, in the form of societyfor example, activity in direct
association with others has becoameorgan for the manifestation Ide
and a mode of appropriatiaf humanlife.

It is evident that the human ewppreciates things in a different way
from the crude, nohuman eye, theumanear different from the crude
ear. As we have seen, it is onlwhen the object becomeshaman
object,or objectivehumanity that mandoes not become lost in it (Marx,
1963, 160).

The senses of social man are thus diffefemrn those of norsocial ma. They are
heightened by the humanized nature of iesv mode of social existencihe fully
constituted society produces man in all filenituce of his being, the wealthy man
endowedwith all the senses, as an endurmg al i t y o ( MaOommuistl 9 6 3
marts needs are intensifiethd widened. He becomes a man iiheedsa complex of
human manifestations dife, and whose own sefkalization existsas an inner
necessity, meed ( Mar x , . And é&pecialldofrmunist man needbe other
person

Communist man is enabled to free himgaedim the concept of god, which is a
mystificationof the process by which life zeated:
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Since, however, for socialist man tleéhole of what is called world
history is nohing but the creation of man by hum&bour, and the
emergence of nature for man, he, therefore, has the evataht
irrefutable proof of hisselfcreation of his own origins. Once the
essence of man and of natumean as a natural being and natureaas
human reality, has become evid@nipractical life, in sense experience,
the quest for an alien being, a beialgove man and nature (a quest
which is the avowal of the unreality of man anthture) beemes
impossible in practice (Marx, 1963, 1867).

Communism is thus positive human setinsciousnesdt is the phase of the negation,
a real and necessary factor in the emancipanhrehabilitation of man in preparation
for the next stage in historical development.

Kropotkin and Marx

In terms simply of their descriptions dfuman natureand the eventual
communism,Kropotkin and Marx are surprisingly sinait. Both see cooperation as
fundamental to sociabnd individual human development. They ag@e such
essentials as collective ownershiptbé means of productiombolition of the wag
system; distribution of the social producaccording to needgven, perhaps, a
finaturalisti®o communism. Yet they reach their conclusiaies completely different
modes of philosophical inquiry, Kropotkin using anaturalistic (evolutionist)
philosophy, Marx a dialectical penetration to the mategigins of human existence.
Thus for Kropotkinhumans arennately(instinctively) caperative and communism is
the natural form of social organization, while foMarx human sociality is the
necessaryresult ¢ a colective effort to produce the material basid life and
communismithe necessary forrand the dynamic principle of the immediditeured
(Marx, 1963, 167)Does this dependence on differgilosophical traditions mean
that thetwo great radicalraditions are irreconcilableRot necessarily, if a major
additionis made to Kropotki@s theory of humanature.

Culture

Kropotkins immediate intention was theory of evolution which would
counteracthe Social Darwinist theories of human evolutmnrent in Europe in the
late nineteentltentury. For this purpose he constitugedhaturalevolutionist theory
which, when it came to human history, oyglayedthe role ofnatural sociality and
mutual aidin human cooperation. Thus, human cultisreeeras the direct expression
of thenatural qualities of man. But whetherthre modern form of sociobiology, or the
benign Kropotkin form,fibiology, while it isan absolutely necessary condition for
culture,is equally and absolutely insufficierit:is competely unable to specify the
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cultural properties of human behaviour or theariations from one human group to
anot her 0 ( Sa Mhat is3snjssing Borm 7Kropotkids fpormulation is the
conscious inclusiorof the concept of culture at the heaift his theory of human
development.

This is not the case with Ashléyontague who, while following Kropotkin in
that AiMan is born for cooperation, not faro mpet i ti on or conf | i
109),places culturat the catre of the process of humanodwtion:

With the creation and usage of organizegstems of symbols man
created a newlimension of experience which at teeme time yielded
him an increasingontrol over his environment. This nelimension of
experience we calluman cultureMan-made alture is the specidtind
of environment man creatéise better to control as much of theneral
environment as he desir@dontagu, 1968, 102)

Culture is a new dimension in the relationstween organisms and their
environments,in which man createsand directs hisown adaptation. The culture
concept can bsynthesized wit ongoing biological selection (Montagu, 1968, 105),
yet its advantage is that:

Cultureé represents a biological adaptatitsased on genetic changes,
but transmitted notgeneticaly, that is,through the soclly interactive
processof learning. Culture is ma&@s socialheredity. Within the limits
set bythe genes everflumanact of the organisns learned, acqted,
through reactionof the culture upon him. Thoughased on geneti
factors which make ipossible, culture is itself an extgenetic, a
superor@nc, system whichfunctions in the seer of man, justas any
tool does, to enlarge and extetie satisfaction of his needs (Montagu,
1968, 106).

Culture, then, is the missingngension toKropotkiné theory of human evolution. The
culture concept takes the emphasis off innateaedsaccumulation of experience. It is
a mediating factor in the dialectic between theman organism and the natural
environment?

In this dialectic mmans, as all organismsicorporate the environment into
themselvesas the material source of lif&ociality is the permanent (but changing)
characteristic of this dialectic, the soufesexual reproduction, and a more efficient
material relation witithe environment, saecessary that it must become instinctive.

19 Belasco (1975) outlines the process of evolution as a complebe wbmposed of biological,

socicc ul t ur al and environment al factor s: ithe int
movement of successive contradictions between, and resolutions of, neuroanatomical and cultural (as
evidence{d}bytob s) devel opment, in the context of envi
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But the source of difference between humansg other organisms is that humans
consciouslyproduce their means of new life throutie application of collective labor
to the environment! Their materiatproductionbased culture is then passed on
through theinstitutions of the society ankkarnt by new individuals entering that
sociey. This processof the integenerational transmission lafowledge in learned
forms enables the accumulatioh a more sophisticated culture; amtlde learning of
this accumulated culture becomtdse most important process in the formatioin
humanfinatureo Culture is the collectedxperience of the collective past aheé bond
which holds people in the presento oollective wholes. It is the speciblman form

of sociality.

Anarcho-Marxism

A synthesis between anarchism avidrxism is yet to be made. While it is
beyondthis paper, it is not an impossible taskislinecessary on the one hand to add
the powerof dialecticatmaterialist analysis to an anarchismmich too often relies
either onnaturalistic arguments or emotional poleraod on the other hand to make
Marxism culminaten the politics of human liberation rath#van in sterile dogmas
which enable itto be seriously proposed thdthe figh# againstthe ideas of the
freedom of the ndi vi dual € has b e bontthahistorpof the st e
Marxist movemerdt ( Leach., 1978, 36)

In outline form, anarchonarxism mightconsist of the following thoretcal
structures:

1. An overall philosophy based on td&lectical analysis of evolution seen as an
interaction between organic life and thatural environment. The necessary
form of this interaction is the incorporation of theaterial environment intthe
life of eachorganism

2. In the animal world, the banding togethef members of a species into
cooperativegroups yields such material and reproductadyantages in the
interaction withthe rest of nature that sociality beconaegominant instinct,ra
instinct which isshared by humans.

3. Humans evolve a culture composetl the accumulated experience of the
collective past which intercedes as a mediatifigctor between their
neuroanatomical makep and the environment. Culture is transmittehin

Y OrasEngels (1975;4) put it: AThe mastery over natut
of l and, with |l abour, wi dened mandés bveredinevgn at
hitherto unknown, properties of natural objects. On the other hand, the progress of labour necessarily
helped to bring the members of society close together by multiplying cases of mutual support and joint
activity, and by giving each individba a ¢l earer consciousness of the
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cooperative groups via the learnimgocess (leading to a sociakather than a
natural i scientific approach in the study dfuman characteristics and
societies).

Human culture is structured by tld®minant life activityi production. It is
formed in the riations ofproduction and isinderstandable within the ansiy
summaried by Marx (1970, 2@7) in his preface tA Contribution to the
Critique of Political Economy

. Capitalism, as all modes of productias, based in human cooperation, yet
ownership isvested in a ruling minorityThis perversion of cooperation is the
basisof its central contradiction which then underli@swhole structure of
destructivecontradictions (including contradictory relatiomsth the natural
environment).

. Contradictions intesify and interactover time and tend towards the
disintegrationof capitalism. The main counteractifigrce is ideology which
under capitalisnacts to promote false consciousndsslse consciousness has
penetrated the humamind to such an extent thatlgrine devastatingrises of
mature societal contradictionan penetrate through it (Peet, 1979).

. Therevolution made possible by tldgssolution of false consciousness has, as
its main aim, social ownership of social productiocollective control ovethe
collectiveprocess in which human life isrmed

But vesting control in the stateplicates the contradictory relationship between
cooperative production (at a smaltale) and ownership and control of the
meansof production (at a large scale) anehdls toa form of centralized
ficommunisnd which isforced to rely on the ideological and violegpression

of its population.

. Therefore, a decentralized, workantrolled communism is the socio
economidorm of the postevolutionary future.

This struture of ideas, in combinatiomith Marx& and Kropotkigs theories of

humannature and communism, is the basis of the anabfsisntemporary capitalism,
and itsnegation, which follows.

Contemporary Capitalism

In the last two decades, capitalism dasnitely moved into its final stagé the

era of mad consumption. This incapitalist transformation began when social
productionmainly to satisfy needs was left faehind and the system began to rely on
created want eeddttd rmantaircthe eaectunaildtionfiof capital. The
economidbasis of this transformation has bekscribed as follows:
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When social output is relatively loand necessary consumption absorbs
a large part of it, the immediate materia¢quirements of social
reproduction exeisea decisive influence on productiéni.e. the bulk
of production musbe devoted to basic items of persooahsumption.
In this context the process accumulation can appear as efifort to
expand production for thesake of increased consumptionutBas
production expands under the impetus adcumulation and the
proportion of itrequired for necessary consumption fatlsg material
requirements of social reproductiom longer exert the same decisive
influence upon it. Capital gaimsuch greateraom for manoeuvre and as
the value aspect of production comesthe fore the real nature of
accumulationas the pursuit of pure quantity is revealBdt not to the
representativesf capital: what class could evexcognizethat its social
practice is uerly absurd in human terng{gay, 1975, 75)

What this statement does not analyze isdfifiect such a change has had on culture and
the social psychology.

The ability of the production system torn out commodities far beyond the
level of natural needsand the necessity withioapitalism of constantly pushing
forward allthe frontiers to accumulation at once, matdenperative that the level of
consumptionbe continually revolutionized in the advanceapitalist countries. This
imperative compelled a transformation in the level na sophisticationof the
manipulation of cultureand of the human mind and emotions. In particutae
continuation of accumulation wa®ssible only byicommoditizing the person that
is getting people to express even thawst subjective needs and wants primarily in
commodity forms, transforming wants inlneeds to deepen peopie reliance on the
commodity habit, and thus changing peoplé¢hi® extent that continually adding new
commoditywants became the major dynanliterally the main object, of life. Work
andreligious values, tied to past stages in ¢thapitalist mode, were transformed into
the newconsumptionfivalueso Old culture formsoriented towards the discipline of
productionwere made over into new, stregsiconsumptior(which itself is a form of
industrial discipline).And while the ruling class tookdvantage of the situation, its
technocracymanaged and propagated it, and nearly everyoimed in the rush to
consume, the proceszccurred on the whole athe consequencef blind forces
emanating out of the natuoé economic expansion that is from thevery process of
capital accumulatiorgsits necessary expression in culture.

But in every such process there iscantradiction. In the era of mad
consumption, capitalism came into a heightened contradictaationship with its
earth environmentFor, to keep up with the extraordinatgvel of commodity
production, capitalism is forced to strip the earth i resources and pollute its
beautiful facewith the abundant refuse excreted by an @mrsumingsociety.
Capitalism has alwaybeen characterized by destructive contradictiondeed its
development as a system psopelled by the evolving interaction of theternal
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elements of its great contiatons and, more recently, the clash betweene
contradiction and another. But the contradictiath earth, latent always in theture

of capitalist production, but nevepfully realized as in the era of mad consumption,
adds a new and more fearfimension.For, whereas before, contradictiaras the
basis of sociathange the additionof an exaggerated conflict with environmeratw
threatened our socialrvivali in the sense that we are destroying what we galyor
our life. It is a contradictin dangerous in itself. But more than thativironmental
contradiction interacts withthe other, more familiar social and economic
contradictions of capitalism making thamorse, and these in turn deepen the conflict
with environment? It is theinteraction of contradictions, the growth of complexafs
contradictions (now focused on resoureesl environment), that characterizes ltte
stages of capitalism. Ewvenore dangerousisolution® are proposed in a desperate
effort to escape. Evanore threatenigy, unprovertechnologies are used in an effort to
maintain existing lifestyles, while it isthose very lifestyles which cannot be
supportedoy earth resources. The people of thgitalist systems do not grapple with
the sourceof their problems: escapigleolagiesandoverconsumptiorwhile-thereis-
still- time, permeate a lost people.

The Relational Basis of the Formation of Personality

Let us consider, yet once more, that éissential framewor&f life must be our
relationshipwith nature, and wit other peoplegprganized around the principle of the
reproduction(the perpetuation) of life. Thieey social form which these relationships
take is cooperative production (or, in itglividual form, work). In work we relat®
others in an effort to gaifmom theearth enough commodities for our surviialmeet
our needs. Production provides thaterial basis of social reproduction dahds exerts
a determining influence (understoad a dialectical rather than a mechanistic
determinist way) on culturesocial forms, and personality. We cannot say thet
control ourselves when we do not collectivebyntrol our mode of productio®ocial
control over productioms necessariyf a people are to control the material framework
in which their lives unfold.

The essential relationships of life thesolve around the production of its
materialbase. These relations are the basis ofsowival, and it is through them also

2 For example, while economic depression is a common occurrence in capitalism (stemming
from the class nature of the capitalist system) and conflict between inflation and unemployment a
common problem in capitalist economic policy, the depression of the 1970s poses particularly severe
problems. For depression interacts with resource scarcities produced by priopiosemption. As a
result, Keynesian policies designed to stimulate empémgrface a particularly sharp inflation response,
while at times the energy resources needed to support economic growth are physically unavailable. The
resulti calls for the use of nuclear technology capable of inflicting damage to the environment that
would make life impossible.
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thatwe develop ourselves as individuals. e®ple, objects, ideas, processes that we
encounter during our essential relationshipsssess qualities, and throughr ou
interactionwe incorporate some aspects of thgsalities into ourselves; there they
interact one with another to produce hybrid qualitiagjique people. Qualities
accumulag as experiencand new qualities, taken in duringw relationships, play on
already characteristicspntinually altering the form thdhese take. Internal relations
(within the person) are thus conditioned, but not mechanisticadtermined, by
exterral relations (between person and total environment). Differenddes of
production, even differentepochs within a mode, structure external relations
differently and thus condition thgrowth of personality differently; that iglace
parameters on its pibable development.

The mode of production generates an environma&nideas and objects
(animate andnanimate) which exists prior to our arrivaahd which we at first can do
little to change. This environment should contdigerse qualities which poteally
interactwith, and develop, the various facetsafrselves. But diversity needs to be
combined with depth, or intensity, of interactiofwith the implication that it is
impossible to establish deep interactions wiguperficial versions of objecter
processes).

That is, during our interactions widgmy piece of the external would we must
derive a variety of qualities, each qualigppreciated in its many nuances, and each
incorporated into ourselves at an emotioaslwell as an intellectual lelve-or this
type of relationship to develop, humansttasy are at the present time, need logrgn
and frequently repeated contacts with grigce of the external environment: we
cannotdevelop many such relationships simply becavsealo not have thertie to do
so. Diversity and intensity of experience thtendto be contradictory. What is clear
however, is that we must arrange the structdithe essential relationships of dives
in ways which will promote intensityand depth of experience to enhanthe
qualitativeeffect these have on our developmasisubjective, feeling, creative people.
At the sametime, but within this context, weshould also provide diversity of
interactionand experience. Diversity ohtenseexperiencels the overall objetive.
And it is here that capitalism fails abjectly, for tme one hand extreme specialization
of functionand homogenization of life have restrictidersity of experience, while on
the other thefiadvanced technology of capitalismhas been used to cdtidn
experienceand make it shallow.

The Effects of Ideology on the Capitalist

Yet there is more. We accumulate onternal culture in part from the ideas
passedn to us (the results of past experiene@y in part from the particular present
experences that we have. In the advanfath of capitalism both are subjectaxthe
lost sophisticated manipulatioand have been over considerable tipggiods. This
manipulation has taken a particularperverse direction in the era efdvanced
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commodity @apitalism. The presemhode of life is characterized overwhelmindpy a
lack of real content, for the conteat life has long ago been drained off irttoe
Commodity. Thus, for example, betweperson and natural environment intrudes the
Commodity and b®veen person and persailips the iron veil of commoditized
appearance?erson interacts via consumption wéthonymous system which interacts
(manipulatesyvith person. Cut off from its relationabots, real life dissolve& and is
replaced by the ideoyy of life, a commodityof the mind expressed in terms of
physical commodities andfisuperpeople® (artificial images of fantastic people
commodities) And thefimindsd that dream up the new idegjiestrappings of life are
themselves th@roducts of a prewus version of that ideologydeology has finally
spun off to becoma thing virtually unto itself. Imakes us as its images, and we feed
it with our fiselvesdo What we are given, in thierm of appearances, does not satisfy us
(faint signs of life remain but instead ofediscoverig what is real, and rejecting
imposedimages, we move on adding new placesw styles, newipeopl® to our
esotericfipersonalitie® And so we must, for it iexactly the precarious logic of
capitalismthat we fail to find tle meaning of lifan consumption, rather than looking
where itlies, in production. For it is this failurend our consequent constant search
through commodities, that keeps commodity circulatiogoing and capital
accumulating. So wkaveriprogressedfrom simple capitalismthrough alienation and
commodity fetishismio the present relation between the imagéhefperson and the
ideology of a societyWe, the people produced by this most damagitagge of a
destructive system, must n@sk what we are nal how we can find ourselvegain?

Such questions bring into focus onoere that stream of radical thought called
anarchism. The aim of anarckommunism irthe present era of cultural manipulation
is to allow people to reontact the most basaf life-forming processes. It allows the
reformationof our ideas about ourselves in tfaev environmentsf direct natural and
socialrelationships. It is an attempt to constracjeography of human liberation. At
the presentime it is also drastic human thesa

Components of Anarchist Decentralization

Decentralization means reducing the scafeeveryday life, reducing the
number ofinterrelationshipsjeepening the intensity each relationship, and allowing
people tofind a nature for themselves in thentextof direct relations with the social
and natural environments. Decentralization isatempt to sockspatially rearrange
the mode of production to promote an environment of intengeserse social
relationships, and more natural world, in whit the human personaligan develop.
Decentralization allowsxperience to develop and ideas to grow fidirect contacts
with the physical environmergnd the environment of others, instead iofeological
versions of these contacts. dtovides for the duective, as well as thebjective,
satisfaction of needs. It istherefore particularly suited to the dissoloitithve process
of human commoditization.Decentralization, in the anarcltommunst sense,
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constitutes a new nae of production (Breitbart, 197 4449). The main arguments for
this modeare as follows.

1. Control

Behind the many aspects of social gpslchological control exercised by
capitalismover us, its people, is a fear we must héorethe continuation of our lives.
By stripping us of our independent means of producti@apitalism created, at the
same time,the precondition for capital accumulatiorand the basis of our
psychological controlThe ultimate terror we feel is the fear Wwave of those who
depend on our labor not beiadple to survive because we can no longerk, or are
not allowed to work, in thexisting system of production. Perhaps ailg possibility
of none of us being able survive, because of imminent collapse of #atire system,
can arouse us from our presgaralysis. Bycontrast, a people which directtypntrols
the means of producing the matetoasis of survival has the confidence tofiese.
And only such a people controls theeans by which they are made human.
Communistdecentralization, thereforés a techniquedesigned to give back control
over the basicprocesses of life to the people who inhathibse processes. The
principle of such aadical decentralization is that a pecgl®upshould rely on itself
that is, itshould be able to make itde out of whatit produces, and structure its
culture essentiallyaround the materials of its immediagavironment. At its logical
conclusion, decentralizationust imply the capacity to kselfsufficienti at a number
of scales.Each individual shoulde able to producenough food and shelter for
survival, eaclfamily enough for a simple comfort, eagroup enough for stability and
diversity of consumption. Except in time of extrerevironmental stress, trade should
bereliedon only to add more divee elements to th@aterial supply, although it may
be valuedalsofor the contacts it entails with othe’s we make ourselves into new
kinds of people, dependence on others via trade beyncreased. But the idea of
valuing selfsufficiency as the bas of a nordependentfreedom, a people making
itself, remains theunderlying objective of a decentralized, commumsbde of
production.

2. Collectivity

Decisions over the direction of econonaind cultural development are made,
in the end, by the owrrs of the means of productioA people wishing to control
itself must own the means of productiafirectly 7 that is, the workers in any
institution ofcollective production must themselves conthalt institution, and not do
so viathe intermediary ofhte State, either agwner or controller of the means of
production.And further, institutions should ndie so large that all their members
cannot, when necessary, meet and argue on issuegh vitally concern their
existence. lis impossible for all taagree completely oavery decision, but it is not
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impossible tomake decisions which all have affectedthe scale of life is small
enough. In sucha system there is no need, no place, germanent leadership.
Leadership deprivesa people of the opportuty to develop theirown powers of
decisionmaking. On the othehand, decentralized, collective decisimaking is
efficient in that the need for a ngmoducingbureaucracy does not exist, while
addition the people who are affected mastd have thenost practical information,
end up making decisions. Collective, localizel@cisionmaking is thus the logical
corollaryof the idea of selfufficiency.

3. Ethics

Alienation and social irresponsibilityn capitalist life result in part from
interactingwith an anonymoussystend rather tharwith real people who one knows.
But a people producing and living together, relyiog each other in a system of
mutual aid, musdevelop intimate relations one with anothene with the whole.
Decentralization thuprovides both the purpose and the opportufatynew feelings
about others to develofthics may be thought of as a main forcethie human
revolution, the transformation dfumans into new kinds of beings. Butdarry out
this overwhelming task, a pplets ethics must come from the deepest sousdech is
the necessary way we relate to eatiher and to earth. And what is needed dar
survival? Our mutual aid and cooperatidie have to rely on each other irdeect
way and to relate tenvironmentdirectly to find an ethics suited to the temtkhand.
We have to allow the originaburces of ethical feeling to grow again.

4. Diversity

Different aspects of our relations widmvironment, and with others, produce
differenttypes of experience, drdiverse experienadevelops the various facets of the
humanpersonality. But this does not happeraifacile way. The interaction with total
environmenthas to be at the profound level ofeating from it the means for the
continuationof life. We canna manufacturefiexperience in the belief that we are
creating imultifaceted peopl& rather diversity haso be a component of the basic
processes othe society. Hence, social production haséoreorganized to provide
several kinds oproduction (agrialture, industry) in eacbommune, to permit a mix of
several types ofinvolvement (mental, physical) at any time each sphere of
production, with the purposef permitting diverse kinds of experiencAnarche
communists value the qualities thajlow to develop in others, and in themselves,
more than the volume of commodities producadfine quality of social existence
makes easyny material sacrifice that may be necessargccomplish it. People are
more lastinglyinteresting than products!
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5. Integration

Capitalism yields a rich harvest of mhitegrated lives as it separates the
component®f life into different social and spatigpheres. Decentralization aims at re
integrating,in small places, production arsbcial reproduction, work and leisuraen,
women, and children, old and young. Of theéke basic réntegration is that of
economicproduction with social reproduction. Not ondphould both occur in close
proximity, with anexchange of people between, lagthe purposeof production
changs to one of allowing thereation of new kinds of people, so social reproduction
can assume its true function (whishto raise children to meet the highest aspirations
of the society) and be fully integratedth economic productionn theseintegrated
activities there is no place fage or sex discriminatiorEveryone is parbf the
production and reproduction of lifall have much to offer, all can get from tlas
sense of worth because all make a contributaine whole.

6. Creativity

Under capialism, creativity is separatdbm the everyday practice of life and
made into a thing by itself, carried on by artistic or technocratic elite, and
transmittedback to dominate us as artifacts, produidsas, orfisuperpeopled Yet
creatvity stems originally, from the nature obur relations with objects and with
othersin the production of life. Everyone whoiisvolved in this great production thus
works at the source of creativity, and has the opportutitybe creative, if the
processes ofife are reorganized on a small scale @low the expression of
individuality in all producs and relationships. Decentralizatiman provide the
opportunity for everyone tdevelop a natural creativity, one concermath making
more efficient, or more bedful, the real activities one engages in.

Further, a people group struggling togetimedirect contact with each other, is

a creative act in itself. It is a ricdocial environment for a new type of technologye
which makes production more efficigtut which considergefficiencyo in terms of
total contribution to all the lifebjectives of the group. Creativity atechnology are
reintegrated into life in @ecentralized system. We control our technolayeryone
understands it, everyom@ntributes to its growth and shapesdisection. The aim of
anarchist decentralizatios to use our creativity to makepaopledart and a peoplés
technology.

7. Naturalism

Our present alienation from the natuesdvironment stems immediately from
the daracteristicsthe motives, of capitalismynder which the environment becomes
merely a group of commoditiesi animals which we carrelate to only by
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fihumanizing (fDisneyizing in the advanced ideological phase), resoutbes we
fitamep etc. In capitdbm we relateto each other and tenvironment by tryingo
dominag, which is, of course, theudest attempt at a relationship. Yet are, in the
end, dependent on theatural environment for the physical inputs necesstoy
preserve our existence. Iniégably we must enter into organic relations with
environmentfor we are, at last, organicalhglated to it. Communist decentralization
is a technique aimed at renewing direct relatiauith the natural world, of placing
production and life within it, apart of it, by daring to make ourselves immediately
dependenbn the environment. When we havdit@ off one limited piece of earth we
mustenter into different forms of relationshigth it, for we suffer from mistreatment
in an immediate and forcefulay. By dependingon environment, by knowing its
processes imtimate detail, by entering into these procedsesiaintain our life, we
become againatural people, who perhaps can theirbsted to humanize nature.

8. The Geography of Human Liberation

A liberated people are free to collectivehake of themselves what they want
within the limit of not damaging others. To dbis they must have the confidence
which cancome only from controlling their own means mduction based on their
own piece ofearthenvironment. Decisions must be made collectiweiy all joining
in. They have to bebound together, in a set of intimate relatioby, mutual
dependency; in mutual aishould they find their sense of ethigabrality, and in
ethics a mode of transndence.Social production, as the main souroé life
experience, must berganized nobnly on the basis of its role of commoditytput
but also and dominantly, on the basists multiple effects on the people whark in
it T especially it must prode intensityand diversity in everglay experienceThe
various components of life must be reintegraiatb a whole life experience,
conductedin a recognizable place, with creativity the chance to make original
contributionsto othersi at its core. Ad the wholesocial process should relax back
into nature,as its human partithe consummate oneness substance of man and
naturei the true resurrectionf naturei the naturalism of maand the humanism of
nature both brought tlfillment ( Ol B7hdl0) 1

Anarchecommunism does not prescribeetactway of life for people to lead.
No-one can do this for anyone else. Few can do akactly even for themselves.
Anarchist decentralizatiommerely presents magnificengriginal opportunities for
peqle to respondin their own ways. New lives and new peopteme from
experiment, and decentralizatidescribes the conditions under which a pedpleee
to make its own mistakes, with ontilemselves suffering the consequencesheir
actions. Under t anarchist version @ommunism a variety of communal h&tyles
is probable, and any individual is free to limenumber of different kinds of life either
by an agreement to change by the people one Awesng, or by moving to a more
compatiblegroup.Beyond freedom from want lies freeddnom a fixed, determined
self. The internalinteraction of human qualities in dialecticaiterrelation with a
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complex of changing environmentimuli forms an unlimited frontiefior us to move
into. Humanfiperfection,0 like outer space, expands without eBdit we have to live

in a social system whichllows, encourages, processes of human perfecitber than
discourages or perverts theAnarchist communism tries to do this. Decentralization
is its sociespatialmethod.

Contradiction and Revolution

The major social, cultural and environmentantradictions of capitalism
interact one with another and result in a rush of problamsolvable within the
structure of thesystem.As this complex of contradictiomeaures, as the problems of
social life intensify the systerés protective ideological membranan no longer hold
back the developmemif true consciousness. Individuals and groapgeople break
away, begin to attack imarious ways: some begin to live fe of cooperative self
sufficiency i a way of physicallysurviving and immediately beginning the-
formation of self, living the revolutioninstead of merely talhg aboutit. As
corsciousness is developed by the intensificatbrcontradiction, andsait becomes
physically impossible to survive withioapitalisn, the numbers of communes grow
and the cooperative movement spreads, urfokms an alternative material base for a
new life growing within the rapidly decayirtgpdy of the old. At this poinwe must
expect capitalism to degenerate into a mowodvious form of fascism: the
contradictionsof capitalism cannot be solved, but the effedftgontradiction may be
fiameliorated through the use of physical, and extrepsgchological, force. Finally,
in the phase of capitalist collapse, when our rampemisumption is no longer
supported bythe raw materials and labor of the Thindbrld, when shortages of fuel
and food maket impossible to live, when the pollutigior the nuclear damage) of a
failing fisupertechnology is so severe that large ardsmve to be abandoned, when
inflation is beyondcontrol, when the level of crime aratts of alienated violence
make whole citiesuninhabitable, the alternative cooperat@eonomy becomes the
economyi the aly onecapable of ensuring the continuationitd.

If we survive the events of the negkecades, what might this necessarily
decentralizedgooperative economy look like?

13 The intensification of contradiction in late capitalism makes several kinds of revolutionary
activity increasingly realistic and fruitful. It may be that these kinds of activity will be capable of
creating revolutionary changeefore capitalism disintegrates. My own analysis of the depth of the
penetration of ideology into the human personality make[s] me skeptical, however, even though |
support virtually any effort aimed at the overturn of the capitalist system. From my pisespec
capitalism will be abandoneahly when its contradictions have matured to the extent that they make
capitalist lifephysicallyimpossible.
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